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a b s t r a c t

This study contributes to understanding neoliberalism in Beyoglu, by examining how neoliberal dis-
courses create and circulate normative meanings in nightlife. I suggest that neoliberal discourses and
practices inform a value structure in everyday life which identifies subject positions in terms of affiliation
and marginalization in Beyoglu's nightlife scene, based on the affective economies of Beyoglu. Affiliation/
marginalization distil through moments of contact, imbued with various affective dispositions. I argue
that spaces of affiliation shape and are shaped by the affective dispositions of (middle-)classed night-
time euphoria. Conforming to norms of desirability, attractiveness and safety, they present a cultural
and economic model attuned to neoliberal rationalities. Two dominant stereotypes of ‘undesirability’
emerge in affective terms: (i) those of ‘ineligible’ dispositions which produce emotions of ‘disgust’, and
(ii) those of ‘fearful’ bodies constantly moving across the night-time leisure places of Beyoglu. By
examining the relationship between neoliberalism and affective economies in Beyoglu's nightlife, this
study contributes to research on night-time leisure places, providing insight into linkages between
emotional subjectivities and rational thinking.

© 2017 Elsevier Ltd. All rights reserved.

Diverse emotions such as fear, discomfort, anxiety, disgust, et
cetera, are central to the meaning-making processes in nightlife. As
a number of studies examining the emotional geographies of
nightlife show, the affective registers of leisure places are per-
formatively constructed through emotional and spatial experi-
ences. For instance, Brands et al. (2015) study on student
experiences in Utrecht shows a perceived ambiguity that derives
from nighttime encounters, which evoke a possibility of harm and
gives rise to fear, discomfort and anxiety. It demonstrates that non-
human (e.g., lighting) and human (e.g., police forces and undesir-
able groups) elements may play a central role in generating and
intensifying these emotions. Similarly, Hubbard (2005) suggests
that certain feelings of anxiety, discomfort and stress emerge from
‘unsettling encounters’ with certain social groups and practices.
Encountering differences, then, is interconnected with emotions,
and the generation and intensification of certain emotions in night-
time leisure places are strongly linked to gendered, classed, raced
and sexualized subjectivities. Hubbard (2013) demonstrates that
certain practices that do not conform to white, middle class and
heterosexual ideals are represented as disgusting bodies that

undermine respectability and desirability. In another example, Held
(2015) ethnographic study on Manchester's Gay Village shows that
women's feelings of comfort and safety lead to the formation of
their gendered, classed, raced and sexualized subjectivities.

Such literature provides an insight into co-constructions of
subjectivities and emotionally-informed spatial experiences in
night-time leisure places. However, the relationship between
emotions and rational styles of thinking in that domain has not
been scrutinized. As Ettlinger (2009, p. 93) argues, “actions of the
heart are an integral part of, not separate from, calculated action.”
In this study, I address the emotional geographies of night,
considering that relationship between rationality and emotions. I
demonstrate that emotional experiences also act upon rational
subjectivities, vocalizing neoliberal discourses. Drawing on field-
work conducted in Beyoglu's nightlife in Istanbul, I illustrate that
affective dispositions invoking distinctions on the basis of gender,
class and ethnicity reflect upon discourses of marginalization in
neoliberal rationalities.

Beyoglu, one of themost prominent hubs of nightlife in Istanbul,
presents pleasure-seeking of a diversified and fragmented char-
acter. Multiple forms of night-time revelling, comprised of enter-
tainment practices in bars, pubs, nightclubs, concert halls, and their
local variants, such as pavyons and türkü bars, are central in the
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construction of a convivial urban identity revolving around night-
time leisure places in Beyoglu. By dint of the district's lively at-
mosphere, Beyoglu has been seen as setting a particular precedent
for urban development goals in the city, with the rise of neoliberal
governance. Attempting to boost the urban image, Beyoglu is re-
imagined as furnishing ‘culture-oriented tourism’ in Istanbul's
neoliberal restructuring (Aksoy, 2012). Relying upon the district's
cultural heritage, Beyoglu is considered to be a centre of attraction
for affluent groups and tourists.

The neoliberal remake of Beyoglu has already been compre-
hensively examined in terms of the transformation of socio-spatial
relations. In this literature, neoliberal discourses and practices are
largely seen as the processes setting, or reinforcing, boundaries
across spaces of wealth and poverty, and excluding undesirable
segments of society from urban life (Kuyucu and Ünsal, 2010).
Indeed, Eder and €Oz (2015) demonstrate the manifestations of
neoliberal urbanism in the currents of nightlife in Beyoglu. They
present nightlife in Beyoglu as increasingly commodified and cor-
poratized through urban transformation projects and regulatory
practices, mostly executed by local government.

This study contributes to understanding neoliberalism in
Beyoglu, by examining how entrepreneurialist discourses create
and circulate normative meanings of nightlife. I illustrate that some
normative meanings are informed by affective dispositions in
Beyoglu's night scene. As suggested by Keil (2002), neoliberalism
can be discerned as a discursive universe regulating everyday life,
and neoliberalization as conceived a governmentality informing
discursive frameworks that generate individual or collective dis-
positions. These frameworks underlie a neoliberal value structure
implying a normative vision that designates ‘affiliation’ and
‘marginalization’ (Miller and Rose, 2008). Drawing on fieldwork
conducted with the actors of night-time leisure places in Beyoglu, I
argue that the formation of ‘affiliated’ and ‘marginalized’ spaces
rests upon affective dispositions.

I draw upon a framework that sees the formations of sub-
jectivities, emotions and spaces as interfused with each other
(Bondi, 2005; Bondi et al., 2005). In analysing these processes,
Ahmed (2004a, 2004b) studies have been useful, as they provide
insight into how emotions play a role in the formation of subject
positions. In her conception of ‘affective economies’, Ahmed
(2004b) sees emotions circulating between people, practices and
places. This notion leads to an understanding of a processual for-
mation, in which subjectivities of self and other are created. Ac-
cording to Ahmed, affective dispositions are cultivated as a form of
capital in the very relations between people, objects and places. In
the formation of these dispositions, proximity and encounters
generate diverse series of impressions, which eventually entail
negotiations of the boundaries across the actors (Ahmed, 2004a,
2004b).

In Ahmed (2004b) conception, performability is central to the
construction of affective meanings. People, practices and places are
signified by various emotions through performative utterances.
Thus, meaning-making processes are informed by emotional sub-
jectivities. For instance, the meanings of desirability, attractiveness
and safety in the night scene of Beyoglu are constructed through
reiterated utterances. These practices are imbued with affective
dispositions that come to define and regulate what is legitimated
and valorised. They constitute the normative vision identifying the
distinction between affiliation and marginalization in neo-
liberalizing Beyoglu. Viewing the situation through this lens, I
argue that spaces of affiliation shape and are shaped by the affec-
tive dispositions of (middle-) classed night-time euphoria. Con-
forming to norms of desirability, attractiveness and safety, they
present a cultural and economic model attuned to neoliberal ra-
tionalities. These middle class competences provide legitimacy to

the bearers of affiliation in identifyingwhat (or who) is undesirable.
Accordingly, there emerge two ways of giving meaning to the ste-
reotypes of ‘undesirability’ in emotional terms: (i) those of ‘ineli-
gible’ dispositions which produce emotions of ‘disgust’, and (ii)
those of constantly moving ‘feared’ bodies crossing the night-time
spaces of Beyoglu.

1. Neoliberal subjectivities and affect

There is extensive literature discerning neoliberalism as a po-
litical rationality that creates and promotes particular sub-
jectivities. Much thought invokes the studies of Foucault (2007),
that outline the ways in which systems of governance seek to order
and control individuals' involvements with resources, spatial
practices, ways of acting, ways of thinking, et cetera. Neoliberalism
is understood as a modern version of governing society in such a
way. For instance, in Larner (2000, p. 12) view, neoliberalism is
discerned “as a system of meaning that constitutes institutions,
practices, and identities in contradictory and disjunctive ways.”
This conception of neoliberalism delineates normative relations
and practices cultivating entrepreneurial and innovative sub-
jectivities within an active society, rather than hegemonic rule over
the societal order. Neoliberalism is not merely derived from a
modality of state action operating as a capital-conducive institu-
tional body. It permeates the political and social realms in congruity
with market rationality (Brown, 2006). This leads to the formation
of a political culture in which subjectivities abiding by entrepre-
neurialist discourses are created and promoted (Lemke, 2001).

Understanding neoliberalism as a political project which creates
particular subjectivities, affective dynamics are also deemed to be
linked to these processes (D'Aoust, 2014). Affective qualities e

derived from relations with people, objects and places e can be
identified in particular forms of knowledge, its capacities mobilized
as a productive force, and particular subject positions marked with
distinct affective terms. In order to understand these dynamics,
Anderson (2012) conceives of neoliberalism as a practice of gov-
erning ‘all of life’, involving affective capacities. In that regard, af-
fective life comes to be the ‘object-target’, to be governed in the
way that its value-conducive components are extended and pro-
moted, and other components, incongruent with accruing value,
are diminished. For instance, practices seeking to govern the
symbolic economies of cities in pursuit of producing creative, in-
ventive and convivial sites, evince the centrality of affective life in
entrepreneurialist discourses and practices (Thrift, 2004; Shaw,
2015). Affective life becomes both the object of knowledge identi-
fying its desirable elements and technological component
responding to the needs and demands of neoliberal rationalities
(Anderson, 2014).

Anderson (2012) identifies neoliberal government of affective
life in two ways. The first involves the creation and valorization of
collective affects that serve the neoliberal rationality. In this vein,
Vrasti and Montsion (2014) show that self-responsibilized and self-
interested subjects of volunteerism are imbued with affective
competencies, and Richard and Rudnyckyj (2009) demonstrate the
role of affective ties binding different neoliberal subjects. The sec-
ond involves segmentation of the population in terms of differen-
tial affective qualities. Particular groups may be marked with
certain affective dispositions that name other subjects as menaces
to the social order set forth by the market rationality. These dis-
positions derive from discomfort with certain people, places or
practices (Wrenn, 2014). Self-interested neoliberal selves come to
identify and label these components of collective life as incom-
patible within the bounds of market rationality. This study is con-
cerned with the latter dimension of affective governance. I argue
that the self-interested neoliberal selves in Beyoglu's nightlife
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